COLLECTIONS OF FORTY HADITHS 
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SHAH WALI ALLAH AD-DIHLAWI 


My love for the beloved Muhammad I remember 
when the passionate describe the love of the their 
adventure 
Ecstasy in the time of his contract I retain 
which my heart before the stars existed did 
contain 


— Shah Wali Allah ad-Dihlawi 


PUBLISHER'S PREFACE 
TO THE FORTY HADITH SERIES 


N THE NAME of Allah, the All Kind, the Most Kind. All 
| belongs to Allah, Lord of the worlds, and may 
peace and blessings be invoked upon Muhammad, His cho- 
sen one, and upon his family and companions, one and all. 
The tradition in Muslim religious literature of gather- 
ing collections of forty hadith dates as far back as the first 
century after Hijra. ‘Abdullah ibn al-Mubarak al-Marwazi 
(d. 181 AH) is thought to be the first to have gathered forty 
hadith in a collection, and his lead was followed by later 
hadith scholars such as Muhammad ibn Aslam at-Tusi (d. 
242 AH), al-Hasan ibn Sufyan al-Fasawi (d. 303 Ax), and 
many others. Perhaps the most well-known collection is that 
of Imam an-Nawawi (d. 676 an) which exists in English, and 
has several commentaries including Ibn Rajab’s exhaustive 
Jami al—‘uliim wa’l-hikam, published in translation by Turath 
Publishing in 2007. 
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The practice of gathering forty hadith springs from a 
hadith narrated through several Companions that puts the 
spiritual rank of religious scholarship within easy reach of 
the ordinary believer with the words: “Whoever memorises 
forty narrations for my nation in matters of its religion, Allah 
will raise him up as a scholar and I shall be an intercessor 
and witness for him on the Day of Rising.” The narrators of 
the various versions of this hadith include illustrious names 
such as ‘Ali ibn Abi Talib, “Abdullah ibn Mas‘ad, Mu‘adh 
ibn Jabal, Aba *d-Darda’, Ibn “Umar, Ibn ‘Abbas, Anas ibn 
Malik, Abi Hurayrah, Abia Sa‘id al-Khudri, may Allah be 
pleased with them all. 

In this series Turath Publishing hope to present forty 
hadith collections compiled by some of the greatest schol- 
ars of the Muslim tradition. The original Arabic text is pre- 
sented alongside a translation and brief comment, with ad- 
ditional details of each hadith in endnotes. 

It is hoped that through acquainting readers with the 
sayings of the Prophet (Allah bless him and give him peace), 
the translator, editor, and publisher and everyone who made 
this series possible is included in the above hadith: “Whoever 
memorises forty hadith. . . .” 


YAHYA BaTHA 


FOREWORD 


HE COMPILATION OF Collections of forty ahadith was 


a practice of many of the learned Islamic scholars. 


Some of these collections, known as Araba‘n (40 in Arabic) a 


or Chihil (Persian), are quite famous, for example, that of 
al-Nawawi (676/1277). The collections may gather ahadith 
about specific topic, ones well liked by the collector, or, as in 
the case of the present collection, they may feature reports 
transmitted through a single chain (sanad) of transmission. It 
is said that the practice of making such collections of forty 
ahadith was begun by ‘Abd Allah ibn Mubarak (d. 181/787). 
Among Indian scholars Shaykh Ahmad Sirhindi (1034/1625) 
and Shaykh ‘Abd al-Haqq Muhaddith Dihlawi (1052/1642) 
also complied such collections.’ 


In collecting these forty traditions Shah Wali Allah is 


following this practice recommended by the Prophet & him- 


self, supported by a hadith as quoted in Shah Wali Allah’s 
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preface to the collection. He is also transmitting reports 
that he heard directly from his teacher in the Haramayn, 
Aba Tahir al-Madani (1733), son of the famous scholar, 
Ibrahim al-Kurdi (1690). The chain of transmission of all of 
these hadiths is the same, going back uninterruptedly to the 
Prophet & through Imam Husayn, which is another notable 
feature of the collection. The fact that his teachers and Shah 
Wali Allah himself, specialized in hadith, thereby earning 
the honorific designation “Muhaddith”, also lends authority 
and significance to this collection. 

Shah Wali Allah (1214/1703-1762) was a major intellec- 
tual figure of eighteenth-century Islam in India and a pro- 
lific writer in Arabic and Persian. His approach exemplifies 
the late medieval synthesis combining Islamic learning in 
revealed knowledge (Qur’an and hadith studies), logical 
and rational analysis, and mystical illumination as sources 
of truth. Biographical material and anecdotes concerning 
Shah Wali Allah’s life and family may be found in his brief 
autobiography Al-fuz’ al-latif fi tarjamat al-Abd ad-da‘f and in 
his work Anfas al-‘arifin. 

Shah Wali Allah was born in Northern India in 1703 ina 
learned family descended from the Prophet Muhammad &. 
His father, Shah ‘Abd al-Rahim, was a noted legal scholar 
who was also a teacher in his own Madrasa Rahimiyya in 
Delhi and a Sufi guide in the Naqshbandiyya Order. The 
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honorific title “Shah” (ruler) in both of their names refers to 
a Sufi concept of rank in spiritual attainment. 

Young Wali Allah studied hadith works such as Mishkat 
al-Masabth and Sahih al-Bukhari, as well as works on Qur’an 
interpretation, Islamic jurisprudence, and theology with his 
father. In addition, he was exposed to Sufi writings of such 
masters as Ibn ‘Arabi (d. 1240) and ‘Abd al-Rahmaan Jami (d. 
1492). In fact, when his father died in 1719 and Wali Allah 
was about 17 years of age, he was already recognized as an 
accomplished scholar and teacher and therefore was able 
to assume his father’s position teaching in the madrasa and 
functioning as a Sufi guide. 

In about April 1731 Wali Allah departed India to perform 
the pilgrimage to Mecca and Medina where he remained for 
some fourteen months. This stay in the Hijaz was an impor- 
tant formative influence on his thought and subsequent life. 
While in Arabia he studied hadith, figh, and Sufism with var- 
ious eminent teachers whom he mentions in his book Anfas 
al-Grifin (Souls of the Gnostics), the most important being 

Shaykh Aba Tahir al-Kurdi al-Madani (al-Shafi'l), Shaykh 
Wafd Allah al-Makki (al-Maliki), and Shaykh Taj al-Din al- 
Qala‘ (al-Hanafi) (d. 1734). Al-Kurdi was the son of Ibrahim 
al-Karani, a very important figure in the revival of hadith 


studies. 
These teachers in Mecca exposed Shah Wali Allah to 
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the trend of increased cosmopolitanism in hadith scholar. 
ship which began to emerge there in the eighteenth century 
due to a blending of the North African, Arabian, and Indian 
traditions of study and evaluation. While in the Holy Cities, 
Shah Wali Allah developed a particular respect for Malik’s 
work, the Muwatta’, on which he later was to write two com- 
mentaries, called Musawwa and Musaffa. In these commen- 
taries Shah Wali Allah specialized in reconciling divergent 
legal applications and interpretations of hadith reports. 
Shah Wali Allah’s writing career began in earnest on 
his return to India in 1732 and the Hujjat Allah al-Baligha 
(The Conclusive Argument from God), which is considered 
his prime achievement, was composed sometime during the 
decade after his return. This work attempts a revitalization 
of hadith studies as a discipline, a project that has been asso- 
ciated by some scholars with the rise of 18" and 19" century 


reform movements in the Muslim world enjoining social 


and moral reconstruction. 
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treat the fields of Islamic legal methodologies and Sufi meta- 
physics. In total he composed some fifty works in various 


fields of Islamic learning. 


Marcia HERMANSON 


For the rest of his career Shah Wali Allah served pri- 


marily as a teacher and writer, composing numerous works 
in Arabic and Persian, the common scholarly languages of 
Indian Muslim intellectuals that allowed their works to be 
appreciated throughout the Muslim World. One of Shah 
Wali Allah’s other famous achievements was an early Persian 
translation of the Qur’an. A number of his additional works 
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physics. In total he composed some fifty works in various 


fields of Islamic learning. 
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AUTHOR'S INTRODUCTION 


y THE NAME of Allah, the Beneficent, the Merciful. To 
eee: Praises [upon God] and blessing [upon the 
Prophet]. These forty narrations have rigorously authenti- 
cated chains of transmission to the Prophet (Allah bless him 
and give him peace). Their explanations are easy and their 
meanings copious, SO that the one desirous of good may 
study them in hope of being included in the company of 
the learned on account of what he (upon him be salutations 
and praise) said: “Whoever preserves forty narrations for my 
nation in matters of its religion, Allah will raise him up as a 
scholar and I shall be an intercessor and witness for him on 
the Day of Rising”. 

The one in need of his Lord, Waliullah (may Allah par- 
don him), said: Aba Tahir al-Madani said to me directly 
from his father ash-Shaykh Ibrahim al-Kurdi from Zayn 


al-“Abidin from his father ‘Abd al-Oadir from his grandfa- 
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ther Yahya from his grandfather al-Muhibb from his father’s 
uncle Abi *l-Yaman from his father Shihab Ahmad from 


his father Radi ad-Din from Abi °]-Qasim from as-Sayyid 


Abu Muhammad from his father Abia ’!-Hasan from his fa- 


ther Aba Talib from Abi ‘Ali from his father Muhammad 
Zahid from his father Aba ‘Ali from Abit ’1-Qasim from his 
father Abi Muhammad from his father al-Husayn from his 


father Jafar from his father ‘Abd Allah from his father Zayn 


al“Abidin from his father al-Imam al-Husayn from his fa- 


ther ‘Ali b. Abi Talib (may Allah be pleased with them) who 
said: The Messenger of Allah (Allah bless him and give him 


peace) said: 
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HsleIS 525) Gud (1) 
1. The report is not like witnessing.5 


Meaning that a direct witness to something is not the same as some- 


one who merely hears about it. 


Betas ol) 


2. War is deception.° 


Achieving victory without armed conflict is more perfect, and this is 


attained through diplomacy rather than confrontation—since there 
is no risk of physical danger. It is not permissible to violate peace 


agreements. 


eli Ay al. eins iN (Y) 


3. A Muslim is a mirror of the Muslim.’ 


In the same way that a mirror reveals to a person the aspect of his 


appearance that he cannot see so that he can correct whatever is in 


17 


Al-Arba‘in 


need of correction, a Muslim is like a mirror to another Muslim, re- 


vealing aspects that are hidden from one. He advises without openly 


disgracing one so that one can purge oneself of one’s faults. 


8550 jE) (€) 
4. Someone whose advice is sought is 


in a position of trust.® 


Someone from whom a man seeks advice is trusted in that matter, 
it is not permitted for him to divulge his secret, and he is to advise 
to that which is most beneficial for the person seeking advice, in 
his religion and his worldly affairs. Whoever knowingly misguides a 


person when asked for advice is a deceiver. 


aleliS 25) Gle Jil (0) 
5. The person guiding (someone) to do a good deed, 
is like the one performing the good deed.° 


In the sense that if the good deed is performed he will receive the 
same reward as the one who did it. Even if it is not fulfilled he will 


receive a reward for guiding him. 


SEE QSIGAI IE Igftaldl (1) 
6. Seek help for any needs discretely.” 
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Shah Wali Allah ad-Dihlawi 


That is to say, fulfil your needs in concealment from people, because 
if you expose your needs to people they may become envious and 


work against you in your aims. 


B25 Sty 519 5LI 15851 (V) 
7. Protect yourself from the fire even 


with a part of a date.” 


Since giving charity serves as a protection from Hell, a person 
should give whatever is within their means even if it is a slight gift, 


here expressed in the image of part of a date. 


IS B55 0S) Joe (SUI (A) 
8. The world is the believer’s prison and 


the disbeliever’s paradise.” 


Meaning that the believer restrains himself from his forbidden de- 
sires and so it is as if he is imprisoned, whereas the disbeliever gives 
free rein to his desires and so it is as a paradise. An alternative mean- 
ing is that life in this world is a prison for the believer compared to 
what is prepared for him in the next world of everlasting bliss, while 
life in this world is a paradise for the disbeliever compared to what 


is ahead of him of hellish torment. 


19 


Al-Arbattn 
»& ne 
als 35 elisdl (8) 
9. Modesty is entirely good." 


Because it spurs one to abandon ugly acts, and it is without doubt, 


a great good. 


BSW IS 0$2)) 35c.()-) 
10. The word of a believer is like the 


seizing of the hand." 


When the believer makes a promise he fulfils it, and it is impermis- 


sible for him to break it. 


ell B05 S58 SEI 5283 ol G25 Jos Y (11) 
u1. It is unlawful for a believer to sever relations 


with his brother for more than three days." 


Meaning out of anger or such like. One should not shun a fellow 
Muslim for an extended period. This statement enjoins forgiveness 


and reconciliation. 


Gbe js be Guid (IY) 


12. He is not one of us who cheats us."® 


Shah Wali Allah ad-Dihlawi 


It is blameworthy to deceive others, particularly those who seek 


one’s counsel. Such a person is not true is their commitment to the 


community of Muslims. 


all 9 55 Ls 5S Ss JB (IN) 
13. A little that suffices is better than an 


abundance that distracts.” 


This means that a little that suffices of worldly goods is enough. A 
person should not strive to amass wealth for its own sake but rather 
should be content with what they possess, as wealth generally gives 
rise to arrogance toward the truth: “Surely man is arrogant, for he 
thinks himself self sufficient” [Sara Iqra’]. It distracts from the Lord 
and the Next World. 


atl5 8 aol atte (3 Zol})I (VE) 
14. Someone who takes back his gift is like 


someone who eats his vomit.” 


Just as a dog’s habit of returning to its vomit is considered repulsive, 


this hadith expresses the repulsiveness and undesirability (karaha) of 
taking back a gift once it is given. 


Al-Arba‘in 
GLISL S58 230! (10) 
15. Affliction comes from (loose) talk.’ 
A servant is safe so long as he remains silent. One should not supply 


unnecessary details in a conversation or communication as that may 


confuse the matter and lead to misunderstandings. 


v-r4] sells ZG (19) 
16. People are like the teeth of a comb.” 


Meaning that they are all equal, like the teeth of a comb, since they 
are all descendants of Adam. This disavows any hint of racism, rath- 
er a common humanity is affirmed and superiority is only achieved 


in terms of God consciousness (taqwa). 


ud] ee il (\V) 
17. Richness lies in the richness of the soul.” 
The reality of wealth is not abundance of money, since many of 
those whom Allah has expanded in wealth are unsatisfied with what 


they have been given. True wealth is richness of the soul, namely, 


sufficing oneself with what one has and being content with it. 
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ys Les 52 Sin (NA) 
18. The felicitous person takes lessons from 


[the actions of | others.” 


Meaning that one should take warnings from the mistakes of others 


and avoid falling into anything similar. 


Pee) QUI 50d] 5 4eSod 5) Ge Of 5 (18) 
19. Indeed, in poetry there is wisdom and in 


eloquence there is magic.?3 
b 


This means that some poetry contains useful and truthful state- 
ments of spiritual counsel from which people draw lessons. Eloquent 
speech appeals to the audience and wins their hearts, as if by magic. 


The term magic is used to mean winning hearts. 


AUD 2183) IZLE S45 (¥-) 
20. The kings’ pardon preserves the kingdom.” 


When rulers are merciful and bestow their pardon this preserves 
and consolidates the kingdom, while severity and wrath provoke 


people to attack, thereby weakening the kingdom. 
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tA gssaien AAI AD 55 5:5 We AI (re) 


21. A man will be with whom he loves.” 24. The upper hand is superior to the lower hand. 


The upper hand is the hand that spends in charity; the lower hand 


This report is usually taken as an encouragement to love the 


Prophets and the righteous as it leads to closeness to them. However is the one begging. 
being ‘with whom he loves’ does not necessarily imply that one’s sta- 
tion and reward will be the same as the beloved in every respect. 2 Oe 02 Se Cn pa ti 
as Goll S85 Y 42 al $585 Y (Yo) 


a 25. He does not thank Allah who does 
BjI3 S55 § ys! le le (FY) not thank people.” 


22. Aman who knows his worth i . 
; This is because he has not obeyed Allah in His command to thank 
will not be ruined.”° . 

people through whom His blessings appear, and gratitude is only 
Meaning that one knows one’s soul and its inviolability and s0 is perfected by obedience. Someone who fails to thank people, despite 


spurred on to shun arrogance and empty claims. their love of praise, is unlikely to thank Allah who has no need for 


our praise. 


Ss) poles blab U5) (rr) 
23. The child belongs to the bed and 02 3 Ga 


stoning is for the adulterer.” 26. Your love of something can blind 


4a) wee (V1) 


ie and deafen [you].”° 
That is, the child born in a household is recognised as the legitimate 


offspring of the husband. An outside party has no share in kinship Meaning that it blinds you from the faults of the beloved and his 


to the child, and his claims are not recognised. shortcomings, and prevents you from hearing anything against him 
or accepting advice about him. 
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GS} Gael §2 Le Je Golall cle (rv) 
Iau} éLal 52 asis 
27. Hearts are predisposed to love someone who 


does them good and to detest someone who 


does them harm.°%° 


Predisposed meaning ‘created to.’ It is natural for people to love 


those who treat them kindly and vice versa. 


4 53 ¥ 525 GSM je CSE (yA) 
28. One who repents from sin is like 


someone without sin.” 


The deficient is associated with the perfect for rhetorical effect, as 
when one says “Zayd is like a lion.” It does not mean that a repentant 
person is exactly equal to someone without sin. However, this is an 


encouragement to repent and the hope of being able to start afresh. 


CSI 6155 Y Le shi LoLst (114) 
29. The person who actually witnesses (an event) 


sees that which one who is absent does not.” 


Because the witness of an incident understands things about it that 


remain unclear to one who was not there. 
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Shah Wali Allah ad-Dihlawit 


30. If the nobleman of a people comes to you, 


honour him.33 


The nobleman of a people is their leader so see well to honouring 


him, and do not be unmindful or neglectful. 


eI 50M £55 Sela! bind (11) 
31. False oaths lay waste to home (lands). 


The false oath is the lying, calamitous oath that a man swears by, 
knowing that the matter is contrary to that. The wastelands are ru- 
ins, desolation and vacant houses. False oaths can actually or mor- 
ally destroy the integrity and foundation of a person, his family, and 


nation. 


Sig’ 543 ale G35 JS Sa (HY) 
32. Whoever is killed attempting to save his 
property is a martyr.% 
Because the life, wealth and family of a believer are sacrosanct, and 
if anything of this is threatened, it is permissible to protect oneself 


and to fight. If this leads to the murder of the owner he gains the 
rank of the martyr. 
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Wa] Gab ba be Se Soll LS (ry) 
Gd] ela] G2 ais 
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B CSS Y G25 CSI So CSE (VA) 
28. One who repents from sin is like 


someone without sin.” 


The deficient is associated with the perfect for rhetorical effect, as 
when one says “Zayd is like a lion.” It does not mean that a repentant 
person is exactly equal to someone without sin. However, this is an 


encouragement to repent and the hope of being able to start afresh. 


CSE 6153 Y Le 55 LeLiUI (v4) 
29. The person who actually witnesses (an event) 


sees that which one who is absent does not.” 


Because the witness of an incident understands things about it that 


remain unclear to one who was not there. 
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agaS18 058 63,5 QSélé I5] (Y-) 
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digS 548 ale 453 JS Ga (FY) 
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AIL J&eNI (¥¥) 
33. Actions are through intentions.*° 


The reward received for an action is dependent on the intention for 


which the action was performed. 


ego egal Sia (Yt) 


34. The leader of a people is their servant.” 


The leader of a people ought to be like this as it is obligatory for him 


to establish their welfare and protect their conditions. 


yh2g] s500! 5.5 (Yo) 


35. The best of affairs is that which is balanced. 


This hadith exhorts to being balanced in all affairs. 


abd FS BSS 3 Al G3 DE GAWD 
36. O Allah, bless my nation in its early 


rising on Thursdays!%® 


The first part of the day is a blessed time, particularly the early part 
of Thursday. Whoever has a regular devotion, such as reciting the 
Qur’an or studying sacred law, or has to work, travel, or fulfil a need 


should do it in the morning. 
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GAS 43S ol Saal! SIS (rv) 
37. Poverty can almost turn into disbelief. 


Meaning that the desperation of poverty, may occasion hopeless- 


ness which can lead to disbelief and rebellion against Allah. 


ldall 56 423 345) (A) 
38. Travelling is a portion of punishment.“ 


Because of what it entails of hardship, danger, and separation from 


loved ones. 


ga! oll 325 (14) 
39. The best of provision is God-consciousness 


(taqwa’).* 


The best provision for the Hereafter is to take God-consciousness as a 


companion, it is of more benefit and better for you than anything else. 


BLVL Julleall (€-) 
40. Meetings are under trust. 


Meaning that a virtue in conducting meetings is the trustworthiness 
of those present in that they should keep confidential anything that 


takes place, whether words or actions. This is like a trust; whoever 
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divulges it is a betrayer. In this there is encouragement to keep py. 


vate any secrets or personal matters mentioned in meetings. 


RAR 


And Allah (Most High) blesses the best of His creation 
Muhammad and his family and all his Companions. 

O Allah! Bless Muhammad and the family of Muhammad 
with blessings that are pleasing to you and that fulfil his right, 
Give him the intercession and the praiseworthy station that 
You promised him and reward him on our behalf with that 
which he deserves. Reward him on our behalf with more 
than You have given to any prophet on behalf of his nation. 
Bless all his brethren amongst the prophets, the truthful, the 
martyrs and the righteous. Our Lord, accept this from us, 
indeed You are the All-Hearing and All-Knowing! 
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divulges it is a betrayer. In this there is encouragement to keep py. 


vate any secrets or personal matters mentioned in meetings. 


Ss 
And Allah (Most High) blesses the best of His creation 
Muhammad and his family and all his Companions. 
O Allah! Bless Muhammad and the family of Muhammad 


with blessings that are pleasing to you and that fulfil his right, 


Give him the intercession and the praiseworthy station that 
You promised him and reward him on our behalf with that 


which he deserves. Reward him on our behalf with more 


than You have given to any prophet on behalf of his nation. 


Bless all his brethren amongst the prophets, the truthful, the 


martyrs and the righteous. Our Lord, accept this from us, 


indeed You are the All-Hearing and All-Knowing! 
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In this collection, the great eighteenth century Muhaddith, Shah Wali 2 
Allah, transmits forty hadith that he heard directly from his teacher, Sheikh | a4 
Abii Tahir al-Madani, with an uninterrupted chain of transmission through (ee 
Imam al-Husayn (may Allah be pleased with him). ‘ 
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